The dominant religions in Southeastern European countries (Serbia, Macedonia, Montenegro, Bosnia and Herzegovina, Kosovo, Albania), Orthodoxy, Islam, and Catholicism, contain social teachings, which include several norms that deal with certain forms of economic practices. These post-socialist societies develop various forms of informal practices, some of which are contrary to elements of religious social teachings and religious ethics. In the process of the revitalization of religiosity after the fall of socialism in this region, the question can be posed as to whether the attitude towards informality and the application of certain informal economic practices, which range from the illegitimate to the illegal (getting things "done" through informal connections, tax evasion, corruption), correlates to some extent with the level of religiosity and the type of religion. The results of the research show that there is a connection between belonging to a certain confession or religion, self-declared religiosity and level of religiosity, and approving of informal practices and engaging in them. At the state level, a specific dynamic was developed even when it came to approving of and engaging in informal practices depending on whether the members of certain confessions were a minority or a majority at the level of the observed country.
Introduction
On the territory of the countries that are the subject of this research, there are elements that can be considered common factors of the social context: A socialist past, 1 persistent patriarchal culture, a current orientation towards the EU. What differentiates them and what has proved to be important in the post-socialist period, is, among other things, the religious belonging of citizens. During the conflicts and wars that took place between certain ex-Yugoslav republics or ethnic groups within these republics in the 1990s, religious belonging played an important role. In line with the general global trend (Berger 2008 ) yet instigated by the awakening of identities and conflicts in all of the observed post-socialist societies, a revitalization of religion has occurred (Gavrilović 2013; Zrinščak and Nikodem 2009; Abazović 2015; Cvitković 2004 ). The issue tackled by this paper is the extent to which the religiosity of the citizens in these societies affects their practices, or more precisely, the extent to which it affects those forms of economic behaviour that are opposed to the dogmatism of the religion to which they belong. The basis of this phenomenon can be found in the ethical teachings of Islam and Christianity (the dominant religions) that forbid certain forms of economic practices and the potential internalization of religious values by our respondents, i.e., believers belonging to these 1 All these countries are former Yugoslav republics apart from Albania and all of them are currently in the process of transition and accession to the EU.
Islam and the Islamic economy based upon it aim to create a just, moral, ethic, and sustainable social system in which an individual and the society are mutually dependent and connected. Islam acknowledges private property, market economy, and encourages the accumulation of wealth and the striving of an individual to maximize their gain and satisfaction, however, exclusively on the basis of the principles of the permissible or the forbidden (Halal or Haram), discouraging lavishness, and prescribing the obligation of the rich to provide help to the poorer members of the community (Čočić and Pešić 2012).
These tenets, which clearly delineate the possible actions of believers, can be used as behavioural guidelines in conditions of existing religiosity that significantly increased after the period of socialism. Catholicism insists on the moral aspect of the economic sphere, where taxes should contribute to the development of a community and solidarity. The general instructions that stem from the principles of Christian morality are present (Papsko veće za pravdu i mir 2006). Orthodoxy is without a clear discourse on the work ethic, with labour primarily serving the satisfaction of physical needs (food, clothes, senses), which is of secondary importance itself. Orthodox churches deal with other issues as primary ones, while economic issues are not in focus nor in the discourse of the representatives of religious communities (Savramis 1991) .
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The differences that exist in social teachings of the religions present in the region can affect the adoption and practice of certain behaviours, labelled as unsuitable in these teachings.
In light of the above mentioned sociological insights into the relation between religion and certain forms of economic behaviour, we will analyse the influence of belonging to a certain religion or confession, 2 self-declared religiosity, 3 and the level of religiosity 4 as the factors of attitudes 5 towards and engagement 6 in specific informal economic practices (corruption, tax evasion, getting things "done" through informal connections).
The data presented in this research were collected within the project Closing the gap between formal and informal institutions in the Balkan, in a survey conducted during the period from May to June 2017. The target population used in this research consisted of the entire 18+ population of permanent residents of the target countries. The sample presents a national proportional, three-stage random representative stratified probability sample, 7 where respondents were randomly chosen household members of 18+ years of age. The survey was conducted face-to-face as a computer-assisted personal interview (CAPI) on a representative national sample of six societies that were encompassed by our research-Bosnia and Herzegovina (1246 respondents), Serbia (1127 respondents), Macedonia (1015 respondents), Kosovo 8 (930 respondents), Albania (919 respondents), and Montenegro (803 respondents).
The one-way and the two-way analyses of variance were used for the relations and effects analysis, with a Chi-square test performed for category variables, while in those cases where significant differences, i.e., significant main factors and/or interactions, were discovered, further appropriate tests were used-analysis of simple effects and adequate post-hoc tests (bearing in mind that the assumption of homogeneity of variance was compromised in the majority of cases and that the groups were not equal in size, the Games-Howell post-hoc test was used). The SPSS 23.0 software package was used for data processing. The obtained results are presented in graphs because we believe that they are thus shown in a more illustrative manner.
Results

Data on Religiosity in the Observed Region
First, we will present the religious panorama of the observed societies (Bosnia and Herzegovina, Serbia, Macedonia, Kosovo, Albania, Montenegro). In these countries, members of Orthodox Christianity and Islam are the dominant ones, with only 5% of Catholics. Figure 1 shows the distribution of confessions in the observed countries. 2 Respondents declared themselves Muslim, Orthodox, Protestant, Catholic. 3 Respondents speak of themselves as religious, non-religious or atheists. 4 For the purposes of this paper, we created a composite variable-a scale of religiosity that comprises two items (1) how present is prayer in your life and (2) how present is attendance of religious rites in your life, expressed as a six-level Likert scale where 1 stands for never, and 6 for more than once a week. The scale has good internal agreement and Cronbach's Alpha coefficient is 0.839. The level of religiosity, i.e., the scale that measures it, was recoded into three categories-high, medium and low for analytical purposes. 5 Attitudes towards informal economic practices are observed through the attitude on the (dis)approval, i.e., (un)acceptance of the following practices: (1) Using connections for getting things done, (2) evading taxes, (3) accepting/giving a bribe. All three variables are expressed as ten-level Likert scales where 1 stands for the attitude that it is never justified to use this practice, while 10 stands for it always being justified. 6 Informal practices were observed through a composite variable on the personal participation of a respondent in the above informal practices. The variable was created from the variables that relate to personally engaging in informal practices, as follows: (1) Using connections for getting things done, (2) evading taxes, (3) accepting/giving a bribe. Given that a very small number of respondents said that they were personally involved in each of these practices, the created variable was related to engaging in any of these three practices, thus the final relation was expressed using two categories: Did not participate/participated in any of the above practices. well as the ethnic conflicts that took place in this region, respondents claim that they belong to a religious community (Orthodox, Muslim, or Catholic) but in some cases, they are not necessarily religious. This phenomenon of belonging without believing (Davie 2005) is not exclusively characteristic of the territory of Southeastern Europe, yet the causes here are specific because of identity struggles, as mentioned above (Gavrilović and Đorđević 2018) . Figure 2 shows religious self-declaration in these countries. Among those declared confessional members, there were some who claim not to be religious or even to be atheists. The number of those claiming to be atheists was the highest in Albania (and can be seen in Figure 1 , over 80% of the Albanian population declared themselves Muslim). This percentage is significantly higher in comparison to all of the other observed countries since atheisation in Albania during the socialist period was the most extensive of all, and its consequences are still evident today. On the other hand, in Albania as a relatively ethnically homogenous country, there have been no open ethnic conflicts, unlike the case in the other countries, to initiate the renewal of religiosity as an indicator of ethnic differences. Albania also In Serbia, Macedonia, and Montenegro, Orthodox Christians are the most dominantly present, while in Bosna and Herzegovina, Albania and Kosovo, the majority of believers are Muslims. Taking into account the number and distribution of confessionality in the observed countries presented in the below graph, only the three most populous confessions-Orthodox, Muslim, and Catholic, will be included in the analyses below.
A specific phenomenon found in this region is the difference between confessionality and religiosity. Namely, due to the merging of ethnic and religious identities (Gavrilović et al. 2016) , as well as the ethnic conflicts that took place in this region, respondents claim that they belong to a religious community (Orthodox, Muslim, or Catholic) but in some cases, they are not necessarily religious. This phenomenon of belonging without believing (Davie 2005) is not exclusively characteristic of the territory of Southeastern Europe, yet the causes here are specific because of identity struggles, as mentioned above (Gavrilović and Đorđević 2018) . Figure 2 shows religious self-declaration in these countries.
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The Chi-square independence test showed that there was a significant difference between religious self-declaration and the confession to which respondents belong in Serbia: χ 2 (1026,6) = 16.562, p = 0.011; Macedonia: χ 2 (984,4) = 26.571, p < 0.001; Albania: χ 2 (703,4) = 10.424, p = 0.03, while this was not the case in the other countries. In Serbia, the most religious were Muslims (almost 70%), while the least religious were Catholics (more than a half). In Macedonia, over 90% of Muslims declared themselves religious, while only 7% say that they were not, compared with almost 20% of Orthodox adherents in this country who declared themselves non-religious. In Serbia and Albania, the number of religious members of all confessions was lower than in Bosnia and Herzegovina and Macedonia. Even though the number of religious members was generally lower in the Orthodox population, in Kosovo, 90% of Orthodox adherents declared themselves to be religious. It was obvious that religiosity was affected by the position of religious communities within a country.
The nature of religiosity in the observed countries was further analysed by measuring the level of religious activities such as prayer and visiting temples. Figure 5 shows the level of religiosity and the differences that exist in the observed countries (in more detail see: Appendix A, Table A1 ).
The level of religiosity was also significantly correlated with the confession to which respondents belong (Figure 6 ).
9
The observed differences between religious self-declaration and the country of respondents' origin were also statistically significant, χ 2 (6040,15) = 1051.276, p < 0.001. When examining confession and country of origin of respondents together, one can obtain new insights into confessionality and religiosity within certain societies (Figure 4) .
The level of religiosity was also significantly correlated with the confession to which respondents belong ( Figure 6 ).
The observed differences between religious self-declaration and the country of respondents' origin were also statistically significant, χ 2 (6040,15) = 1051.276, p < 0.001.
Religions 2018, 9, 295 7 of 28 Religions 2018, 9, x FOR PEER REVIEW 7 of 29 Figure 4 . Religious self-declaration by confession and country. Note: * Taking into account that the number of Catholics in Macedonia was extremely small, this category was excluded from the analysis. ** Taking into account that the number of members of other confessions in Montenegro was extremely small, these categories were excluded from the analysis. *** Taking into account that the number of members of other confessions in Kosovo was extremely small, these categories were excluded from the analysis. . Religious self-declaration by confession and country. Note: * Taking into account that the number of Catholics in Macedonia was extremely small, this category was excluded from the analysis. ** Taking into account that the number of members of other confessions in Montenegro was extremely small, these categories were excluded from the analysis. *** Taking into account that the number of members of other confessions in Kosovo was extremely small, these categories were excluded from the analysis. A statistically significant difference was determined between the confessions, F(2,5615) = 64.482, p < 0.001, while additional post-hoc comparisons showed that both Muslims (m = 6.29, sd = 3.33, p < 0.001) and Catholics (m = 6.74, sd = 3.07, p < 0.001) were significantly more religious than Orthodox Christians (m = 5.48, sd = 2.37). There was no significant difference between Muslims and Catholics with regard to the level of religiosity. Orthodox Christians had the lowest level of religious practices, which had already been established in various studies (PRC 2017); however, another important finding was that it has been growing in those countries where Orthodox adherents are a minority (for more detail see Appendix A, Table A2) .
However, what is specific for the region in question and in accordance with our previous statements, is the fact that these activities also possess an intra-state dynamic. Namely, the level of religious practices rises or falls not only on the basis of belonging to a religion or a confession but also in relation to the extent of these activities at the state level, as well as in relation to the position of a community-as a minority or a majority-and the relations between religious communities within a country. With this in mind, the level of these religious practices is the highest among the Catholic and Orthodox populations in Kosovo, followed by Muslims in Macedonia, where both of these communities form a minority (Figure 7 ). A statistically significant difference was determined between the confessions, F(2,5615) = 64.482, p < 0.001, while additional post-hoc comparisons showed that both Muslims (m = 6.29, sd = 3.33, p < 0.001) and Catholics (m = 6.74, sd = 3.07, p < 0.001) were significantly more religious than Orthodox Christians (m = 5.48, sd = 2.37). There was no significant difference between Muslims and Catholics with regard to the level of religiosity. Orthodox Christians had the lowest level of religious practices, which had already been established in various studies (PRC 2017); however, another important finding was that it has been growing in those countries where Orthodox adherents are a minority (for more detail see Appendix A, Table A2) .
However, what is specific for the region in question and in accordance with our previous statements, is the fact that these activities also possess an intra-state dynamic. Namely, the level of religious practices rises or falls not only on the basis of belonging to a religion or a confession but also in relation to the extent of these activities at the state level, as well as in relation to the position of a community-as a minority or a majority-and the relations between religious communities within a country. With this in mind, the level of these religious practices is the highest among the Catholic and Orthodox populations in Kosovo, followed by Muslims in Macedonia, where both of these communities form a minority (Figure 7 ). The two-way analysis of variance of different groups was used to explore the influence of the country of respondents' origin and the confession to which they belong on the level of religiosity. All influences were statistically significant at the level of p < 0.001. Furthermore, the influence of the interaction between the country of origin and the confession was statistically significant as well, F(12,5623) = 30.165, p < 0.001. In order to examine the influence of this interaction, we performed an analysis of simple effects (a one-way ANOVA for each country separately), which showed that belonging to a certain confession affects the level of religiosity in the majority of countries.
The analysis showed that there was a significant influence of belonging to a certain confession on the level of religiosity in Serbia, F(2,999) = 3.933, p < 0.020, however, the Games-Howell post-hoc test did not show any significant difference between the members of different confessions. The situation was similar when it came to Montenegro, where the analysis showed a statistically significant difference, F(2,762) = 3.027, p < 0.049, while the post-hoc test did not point to any specific difference between the groups. Contrary to this, the analysis showed that in Bosnia and Herzegovina there was a statistically significant difference in the level of religiosity between different confessions, F(2,1145) = 26.034, p < 0.001, and between all of the groups at that-Catholics (m = 7.51, sd = 2.87) were significantly more religious than both Muslim (m = 6.82, sd = 2.12) and Orthodox believers (m = 5.86, sd = 2.45), while Muslims were significantly more religious than Orthodox adherents. The analysis further showed that there was a statistically significant difference between the members of different confessions in Macedonia as well, F(2,983) = 262.455, p < 0.001, i.e., Muslims (m = 9.21, sd = 2.71) in Macedonia were significantly more religious than the Orthodox population (m = 5.15, sd = 2.99). The situation in Albania was the opposite, with the analysis showing that there was a statistically significant difference between the members of different confessions, F(2,879) = 17.408, p < 0.001, both between Muslims (m = 4.01, sd = 2.14) and Orthodox believers and Muslims and Catholics (m = 5.53, sd = 3.37), where Orthodox and Catholic believers were significantly more religious than Muslims. As far as Kosovo is concerned, the analysis showed that there was no statistically significant difference between the members of different confessions with regard to the level of religiosity (p < 0.066) (Appendix A, Table A3 ). All the data corroborate the hypothesis that the level of religiosity of the members of certain religious communities is affected by their position and social context.
In Serbia, Macedonia, and Montenegro the most numerous were Orthodox believers, while in Bosnia and Herzegovina, Albania, and Kosovo the dominant group was Muslims. The members of the Catholic confession were most present in Bosnia and Herzegovina (even though it was a case of a smaller community than the Muslim and the Orthodox ones) and least present in Macedonia. Protestants were somewhat significantly present only in Serbia (1.6%).
The above analyses show that respondents from Albania were significantly less religious than respondents from all the other countries. Serbia was also characterised by a significantly lower level The two-way analysis of variance of different groups was used to explore the influence of the country of respondents' origin and the confession to which they belong on the level of religiosity. All influences were statistically significant at the level of p < 0.001. Furthermore, the influence of the interaction between the country of origin and the confession was statistically significant as well, F(12,5623) = 30.165, p < 0.001. In order to examine the influence of this interaction, we performed an analysis of simple effects (a one-way ANOVA for each country separately), which showed that belonging to a certain confession affects the level of religiosity in the majority of countries.
The above analyses show that respondents from Albania were significantly less religious than respondents from all the other countries. Serbia was also characterised by a significantly lower level of religiosity compared with all the other countries, excluding Albania. The respondents from Kosovo were significantly more religious than the populations of the other countries. Bosnia and Herzegovina were characterised by a higher level of religiosity in comparison with Serbia, Montenegro, and Albania. Montenegrins were significantly more religious only when compared with Serbs and Albanians, while in relation to the other countries they were characterised by a significantly lower level of religiosity. When observing the influence of confession on the level of religiosity, both Muslims and Catholics were significantly more religious than Orthodox adherents. In Macedonia, Muslims were significantly more religious than Orthodox believers, while the situation was the opposite in Albania-Orthodox and Catholic believers were significantly more religious than Muslims. This result indicates the existence of "intrastate dynamics", a generally lower or higher level of religiosity, as well as the influence of the position of a religious group (minority or majority) on the level of religiosity.
Religion and Attitudes toward Informal Economic Practices
Taking into consideration the nature of attitudes as relatively stable structures, we analysed the attitudes that (do not) justify engaging in informal practices, mentioned in the introductory methodological section of this paper and correlated them with the characteristics of religiosity (self-declared religiosity and level of religiosity) of our respondents. We believe that the existence of certain attitudes can be an indicator of potential behaviours in the observed societies.
Confession or Religion as a Factor of Justifying Informal Practices
In further analysis, we will determine the connection between one's confessional belonging and religiosity, on the one hand, and attitudes toward informal economic practices, on the other. Belonging to a specific confession or religion (Orthodoxy, Catholicism, Islam) 10 was analysed as a factor justifying these practices.
The first finding was that attitudes towards "using informal connections" to perform various activities were a very frequent practice in these transitional societies. Traditional societies are based on traditional support networks but also on new ones grounded in political networking. In the entire sample, a specific confession or religion played an important role in justifying such practices ( Figure 8 ).
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Religion and Attitudes toward Informal Economic Practices
Confession or Religion as a Factor of Justifying Informal Practices
The first finding was that attitudes towards "using informal connections" to perform various activities were a very frequent practice in these transitional societies. Traditional societies are based on traditional support networks but also on new ones grounded in political networking. In the entire sample, a specific confession or religion played an important role in justifying such practices (Figure 8 ). Generally, the degree of justification for such a practice was very low, yet the analysis of variance confirmed the existence of a statistically significant difference in the level at which the members of different confessions justify using connections and acquaintances for getting things Generally, the degree of justification for such a practice was very low, yet the analysis of variance confirmed the existence of a statistically significant difference in the level at which the members of different confessions justify using connections and acquaintances for getting things done, F(2,5777) = 95,901, p < 0.001. A post-hoc test further showed that there was a significant difference in the scores of all three groups of respondents. Namely, Orthodox believers condoned this practice to the greatest extent (m = 2.44, sd = 1.31), followed by Catholics (m = 2.22, sd = 1.28), with the lowest degree of justification found in Muslims (m = 1.96, sd = 1.27). In Muslims, this phenomenon can be linked to the demand for "fair-play", i.e., the behaviour that is "halal", being important, where using one's connections to achieve a disloyal advantage certainly does not belong to such behaviour (Appendix A, Table A4 ).
The second observed attitude was regarding tax evasion ( Figure 9 ).
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Religions 2018, 9, x FOR PEER REVIEW 11 of 29 done, F(2,5777) = 95,901, p < 0.001. A post-hoc test further showed that there was a significant difference in the scores of all three groups of respondents. Namely, Orthodox believers condoned this practice to the greatest extent (m = 2.44, sd = 1.31), followed by Catholics (m = 2.22, sd = 1.28), with the lowest degree of justification found in Muslims (m = 1.96, sd = 1.27). In Muslims, this phenomenon can be linked to the demand for "fair-play", i.e., the behaviour that is "halal", being important, where using one's connections to achieve a disloyal advantage certainly does not belong to such behaviour (Appendix A, Table A4 ). The second observed attitude was regarding tax evasion ( Figure 9 ). The one-way analysis of variance indicated a statistically significant difference in the level at which the members of different confessions justify tax evasion, F(2,5755) = 7.051, p = 0.001. Additional comparisons using the Games-Howell test showed that Muslims (m = 1.48, sd = 0.94) justified the practice of evading taxes to a statistically much less significant degree both in relation to the Orthodox (m = 1.57, sd = 1.03) and the Catholic populations (m = 1.63, sd = 0.99) (Appendix A, Table A5 ). This phenomenon can also be linked to the social teachings that prefer those actions that are "halal". Figure 10 shows the attitudes towards the approval of accepting a bribe with regard to a respondent's confession. The analysis of variance results showed that there was a statistically significant difference in the level at which respondents of different confessions justified accepting/giving a bribe, F(2,5781) = 8.511, p < 0.001. Additional comparisons performed by using the Games-Howell test showed that The analysis of variance results showed that there was a statistically significant difference in the level at which respondents of different confessions justified accepting/giving a bribe, F(2,5781) = 8.511, p < 0.001. Additional comparisons performed by using the Games-Howell test showed that Catholics (m = 1.67, sd = 1.03) condoned this practice to a greater extent than both Orthodox believers (m = 1.46, sd = 0.91) and Muslims (m = 1.44, sd = 0.91). Between Orthodox and Muslim believers there was no significant difference (Appendix A, Table A6 ). The fact that the number of Catholics in the sample was extremely small, and that the number of those who condoned this practice was even smaller, raises doubts about this finding, making the one that relates to there being no difference in the justification or condemnation of the use of bribes between Orthodox and Muslim believers more significant. All in all, there was almost a unanimous disapproval of this illegal practice among our respondents, regardless of their confessional belonging.
The findings show that confession was correlated with justifying illegal and illegitimate practices and that Muslims condoned these practices to a lesser extent than others.
Significant differences were found regarding the level of justifying the use of connections and acquaintances for getting things done between respondents of different confessions. Orthodox believers condoned this practice to the highest degree, followed by Catholics, while Muslims were the ones who approved of this practice to the lowest degree. Muslims also condoned the practice of tax evasion to a significantly lesser extent, both in relation to the Orthodox and the Catholic population. Catholics were the ones who condoned this practice to a much greater extent than both Orthodox adherents and Muslims. No significant difference was determined between Orthodox adherents and Muslims here.
Our findings corroborate the assumption that the social teachings of Islam on behaviour in the economic sphere contributes to such attitudes towards informal practices among its respondents, while the generalised attitudes of Catholics and especially the complete neglect of this sphere in the Orthodox population favours more liberal attitudes of members of these confessions towards practices that are categorised as illegitimate and illegal.
The Influence of Self-Declared Religiosity on Justifying Informal Practices
As already mentioned, in the countries that were the subject of this analysis, there exists a phenomenon of confessional identification that was not accompanied by an appropriate religiosity, thus, giving rise to a gap between those who declare themselves believers of one religion and those who speak of themselves as religious persons (belonging without believing, (Davie 2005) ). This is why the data on self-declared religiosity and the level of religiosity were taken into account as a separate factor of the (dis)approval of informal practices.
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The Influence of Level of Religiosity on Justifying Informal Economic Practices
The following segment will present the observed difference in approving of, i.e., justifying, informal practices in relation to the level of religiosity. Figure 14 shows the observed differences in relation to the approval of the practice of using connections and acquaintances to perform certain activities. When it comes to the level of justifying the use of connections and acquaintances to get things done, the analysis of variance indicated a statistically significant difference, F(2,5630) = 8.808, p < 0.001, between the respondents characterised by different levels of religiosity, while the post-hoc tests showed that the respondents characterised by a high level of religiosity (m = 2.08, sd = 1.26) approved of this practice to a statistically significantly lower degree than the other two groups of respondents, both those characterised by a medium level of religiosity (m = 2.19, sd = 1.29) and those characterised by a low level of religiosity (m = 2.27, sd = 1.35) (Appendix A, Table A10 ). This correlation is something that could be expected if one starts from the assumption that there is a link between religious practice and moral judgement. When it comes to the level of religiosity and justifying tax evasion, the results are shown in Figure 15 . 
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When it comes to accepting/giving a bribe with regard to the level of religiosity, the results are shown in the following graph (Figure 16 ). The analysis of variance indicated a statistically significant difference in the level at which respondents characterised by different levels of religiosity justified tax evasion, F(2,5613) = 5.430, p = 0.004. Additional comparisons using the Games-Howell test showed that respondents characterised by a low level of religiosity (m = 1.48, sd = 0.95) approved of this practice to a statistically significantly lower degree in relation to the other two groups of respondents, those characterised by a medium level of religiosity (m = 1.56, sd = 1.01) and those characterised by a high level of religiosity (m = 1.59, sd = 1.04) (Appendix A, Table A11 ). This could, perhaps, be interpreted from the perspective of Stark's (2001) findings that show that participation in rituals is not the only indicator of type of religiosity and that mere participation does not correlate with moral judgement but that the manner in which God is imagined and other aspects of religious awareness do (our variable was composed of two elements of religious practice).
When it comes to accepting/giving a bribe with regard to the level of religiosity, the results are shown in the following graph (Figure 16 ). The analysis of variance showed that there was no statistically significant difference in the level at which respondents characterised by different levels of religiosity approved of accepting/giving a bribe, F(2,5636) = 960, p = 383 (Appendix A, Table A12 ). This practice was justified by an extremely low percentage of all respondents. The analysis of variance showed that there was no statistically significant difference in the level at which respondents characterised by different levels of religiosity approved of accepting/giving a bribe, F(2,5636) = 960, p = 383 (Appendix A, Table A12 ). This practice was justified by an extremely low percentage of all respondents.
The results of the analyses in this segment show that those respondents characterised by a high level of religiosity approved of the practice of using connections to get things done to a statistically significantly lower degree compared to the other two groups of respondents, those characterised by a medium level of religiosity and those characterised by a low level of religiosity. Contrary to this, respondents characterised by a low level of religiosity approved of the practice of tax evasion to a statistically significantly lower degree in relation to the other two groups of respondents, those characterised by a medium level of religiosity and those characterised by a high level of religiosity. These findings could be in agreement with Stark's (2001) findings that show that participation in rituals is not a good indicator of moral judgement or that social context negates the influence of religiosity in concrete cases.
The Influence of the Country and Confession on the Level of Justifying Informal Economic Practices
In accordance with our analyses of religiosity that showed that there exists a certain dynamic between belonging to a religion or confession and living in a certain country, further analyses will present the data on the influence of the country and confession on the level of accepting and justifying "the use of connections and acquaintances to get things done". In line with the previous findings, once again it was confirmed that there is an intrastate dynamic of religiosity of the members of different confessions with regard to them being a minority or a majority (Figure 17 ).
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The next measured influence was the influence of the country and confession on justifying "evading (not paying) taxes" (Figure 18 ).
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The influence of the interaction was further examined by an analysis of simple effects, i.e., a one-way ANOVA for each country separately, which showed that there was a significant influence of belonging to a certain confession on the level of justifying the act of accepting/giving a bribe in Serbia, F(2,1047) = 3.373, p < 0.035, Bosnia and Herzegovina, F(2,1171) = 47.213, p < 0.001, Macedonia, F(2,996) = 26.058, p < 0.001, and Montenegro, F(2,771) = 4.419, p < 0.012. Additional comparisons showed that in Bosnia and Herzegovina Muslims (m = 1.45, sd = 0.89) justified accepting/giving a bribe to a significantly lower degree compared with Orthodox (m = 1.61, sd = 1.03) and Catholic believers (m = 1.76, sd = 1.12). In Macedonia, the situation was the complete opposite, i.e., Muslims (m = 1.74, sd = 1.15) were the ones who justify this practice significantly more than the Orthodox population (m = 1.29, sd = 0.79). In the other countries, additional comparisons did not yield any significant differences between members of different confessions (Appendix A, Table A18 ). It appeared that in this case, there was an intrastate dynamic at work as well, i.e., the influence on the position of members of a certain religion, their numbers, minority status, and their current attitude towards the state. There were no patterns when it came to justifying this practice in terms of only one confession.
The influence of the interaction between country of origin and confession proved to be statistically significant for justifying the use of connections as a way to get things done in Kosovo and Albania. In both these cases, Orthodox believers justified the use of connections to a greater extent. This could be a consequence of the higher tolerance among Orthodox believers towards this practice in general but also of the position of minority communities that rely on social networks.
We determined a statistically significant influence of the country of origin and confession on justifying tax evasion in Bosnia and Herzegovina in the Orthodox population and in Macedonia in the Muslim population. This sheds a somewhat new light on the generally lower level of justifying such behaviour among Muslims and corroborates the hypothesis that the position of a religious community determines their attitudes.
We also found a statistically significant influence of the interaction between country of origin and confession (Serbia, Bosnia and Herzegovina, Macedonia, Montenegro) regarding the approval of accepting/giving a bribe. In Bosnia and Herzegovina Muslims justified accepting/giving a bribe to a significantly lower degree than both Orthodox and Catholic believers. In Macedonia, the situation was the complete opposite, where Muslims were the ones who justify this practice to a The two-way analysis of variance of different groups was used to explore the influence of the country of respondents' origin and the confession to which they belong on the level at which they justify accepting/giving a bribe. The statistically significant major influence of the country of origin was determined, F(5,5766) = 5.229, p < 0.001. The influence of the interaction between country of origin and confession also proved to be statistically significant, F(10,5766) = 7.122, p < 0.001 (Appendix A, Table A17 ).
We also found a statistically significant influence of the interaction between country of origin and confession (Serbia, Bosnia and Herzegovina, Macedonia, Montenegro) regarding the approval of accepting/giving a bribe. In Bosnia and Herzegovina Muslims justified accepting/giving a bribe to a significantly lower degree than both Orthodox and Catholic believers. In Macedonia, the situation was the complete opposite, where Muslims were the ones who justify this practice to a significantly higher degree compared to the Orthodox population. It seems that, in this case, there was an influence of the position of a community in the observed society as well. In all other countries, additional comparisons did not lead to any significant differences between confessions.
The Influence of Religiosity on Respondents' Informal Practices
Apart from the attitudes towards performing certain actions, i.e., informal economic practices, we also analysed the data on the personal participation of our respondents in informal practices and linked this phenomenon to religiosity. We are aware of the fact that respondents are not willing to admit that they engage in practices deemed not only immoral but also illegal, which to a certain extent affects the validity of the data and the results. Moreover, admitting to tax evasion or giving a bribe can easily lead to legal sanctions, which caused the level of "confessing" to such practices to be understandably much lower.
The percentages shown in Figure 20 point to a somewhat lower frequency of engaging in informal practices among Muslims (around 22%) and Catholics (around 21%) compared to Orthodox believers (almost 30%). The Chi-square independence test confirmed that this was a statistically significant difference, χ 2 (5895,2) = 36.511, p < 0.001.
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The Chi-square test showed that there was a statistically significant difference between the level of religiosity and engaging in informal practices, χ 2 (5735,2) = 12.265, p = 0.002. In this sense, those with an estimated lower religiosity engaged in informal practices more often (around 30%) than those with medium and high levels of religiosity (around 23%) (Figure 22 ). As far as different countries are concerned (Figure 23 ), the Chi-square independence test showed that there was a significant difference between engaging in informal practices and the confession to which respondents belong in Macedonia, χ 2 (1008.2) = 9.421, p = 0.009, where Orthodox believers admitted to having engaged in informal practices in a higher percentage (around 30%) compared with Muslims (less than 20%), and in Montenegro, χ 2 (791,2) = 77.996, p < 0.001, where almost 40% of Orthodox respondents stated that they engaged in informal practices, followed by just over 30% of Catholics, with only around 20% of Muslims. There were major Muslim minority communities in these countries, and the results point to a lower level of engaging in informal economic practices. In the other countries, no significant differences were observed related to practising the use of connections, tax evasion and accepting/giving a bribe with regard to the confessions present in these countries. As far as different countries are concerned (Figure 23 ), the Chi-square independence test showed that there was a significant difference between engaging in informal practices and the confession to which respondents belong in Macedonia, χ 2 (1008.2) = 9.421, p = 0.009, where Orthodox believers admitted to having engaged in informal practices in a higher percentage (around 30%) compared with Muslims (less than 20%), and in Montenegro, χ 2 (791,2) = 77.996, p < 0.001, where almost 40% of Orthodox respondents stated that they engaged in informal practices, followed by just over 30% of Catholics, with only around 20% of Muslims. There were major Muslim minority communities in these countries, and the results point to a lower level of engaging in informal economic practices. In the other countries, no significant differences were observed related to practising the use of connections, tax evasion and accepting/giving a bribe with regard to the confessions present in these countries.
The research data indicate a somewhat lower level of engagement in informal practices among Muslims (around 22%) and Catholics (around 21%) in comparison with Orthodox believers (almost 30%).
Non-religious people also engaged in informal practices to a slightly higher degree (28%), while atheists were the ones who were involved in such practices most frequently (around 35%). Those whose religiosity was estimated as being lower engaged in informal practices more often (around 30%) than those with medium and high religiosity (around 23%).
In Macedonia, the Orthodox population stated that they engaged in informal practices in a significantly higher percentage (around 30%) compared with Muslims (less than 20%). In Montenegro, almost 40% of Orthodox believers admitted to engaging in informal practices, followed by just over 30% of Catholics, and only 20% of Muslims.
At the level of engaging in informal practices, all of the examined relations indicated the existence of a connection between confessionality, religiosity, and involvement in informal practices. The research data indicate a somewhat lower level of engagement in informal practices among Muslims (around 22%) and Catholics (around 21%) in comparison with Orthodox believers (almost 30%).
At the level of engaging in informal practices, all of the examined relations indicated the existence of a connection between confessionality, religiosity, and involvement in informal practices. 
Conclusions
This paper has examined religiosity in six Southeastern European countries (Bosnia and Herzegovina, Serbia, Albania, Kosovo, Montenegro, and Macedonia), as well as the relation between religiosity and informal economic practices. These analyses were performed on the basis of the well-known tenets of sociological but also economic thinking on the connection between, and the influence of, religion on various elements of human behaviour in the economic sphere. Confessionality and religiosity were treated as independent, while economic behaviour was treated as the dependent variable.
The research confirmed the already familiar notion that Muslims and Catholics generally display a higher level of religiosity compared with Orthodox adherents. The novelty introduced by the analysed data, obtained thanks to the comparative approach employed here, relates to the fact that it is not possible to establish consistency regarding the highest level of religiosity being present in one of the religions or Christian confessions across the entire region. It appears that there is a specific dynamic of the level of religiosity in a single country (this phenomenon has already been observed in previous research, (Gavrilović 2017) ), which has been confirmed by this study as comprising the following elements:
(a) The level of religiosity is generally higher at the level of a single country, in all confessions (Bosnia and Herzegovina, Macedonia), or lower (Albania);
(b) our data show that religiosity is higher in minority groups within a country, which can be linked to the concept of "cultural defence" (Bruce 1999 (Bruce , 2002 and the feeling of being endangered, as well as the use of religion as an important identity marker in Balkan peoples who are connected by many elements-language, history, customs, and who suffer from the curse of the "narcissism of small differences"; (c) confessional orientation is present in almost the entire population, it does not correspond to one's declaration of one's own religiosity; namely, there are those who identify themselves confessionally but who claim to be non-religious, even atheists (the highest percentage is in Albania).
When it comes to the attitude towards observed informal economic practices that can be considered immoral or illegal, there is a lower level of approval of such practices by Muslims compared to Orthodox believers. These findings correlate with those already determined that also point to the fact that Orthodox adherents display a slightly greater permissiveness in relation to certain behaviours that are not explicitly part of church teachings or discourse (Stark 2001) . On the other hand, Muslims show no approval of those moral practices deemed wrong by their religious teachings (Guisoa et al. 2003) .
As far as self-declared religiosity and the level of religious practice as factors of accepting or rejecting informal economic practices are concerned, the findings partially correlate with expectations about people who consider themselves religious and substantiate that in practice being more disapproving of such practices. Namely, our findings here are also in broad agreement with those reached by Stark (2001) and Zrinščak and Nikodem (2009) , who speak of the religious practice as not being the best indicator of moral behaviour, particularly in the sphere of the economy, with certain elements of religious awareness being more useful in such roles. The other important factor is related to whether we are dealing with a minority or a majority religious community. This fact, which is an important finding of our research, will, to a great extent, determine the behaviour of respondents; members of certain confessions. In the practices examined here, it is also important to note the relation between a religious community and the country in which they live. Changes in behaviour with regard to the position in a social community have been determined in the study on trust conducted by Guisoa et al. (2003) .
Attitudes are a relatively good behaviour predictor; however, in addition to this, we asked our respondents about their personal experiences with informal practices. Despite the previously discussed difficulties, i.e., the fact that people are not willing to speak of their participation in illegal activities (tax evasion and accepting/giving a bribe), we still managed to reach the conclusion that at the level of engaging in informal practices, all of the observed relations indicate the existence of a connection between religiosity and engaging in informal practices. Even though a question is often raised on whether religiosity on the territory of the former Yugoslavia is intrinsic (Lavrič and Flere 2008) , our research showed that we could say that the values proclaimed by religion are interiorized by respondents when it comes to their behaviour in social situations. These findings differ somewhat from the ones discussed by Siniša Zrinščak when claiming that this connection is relatively low in post-socialist societies: "Cheating on tax is rejected as immoral behaviour, but at the same time the majority believes that their compatriots cheat on tax in a large proportion and are inclined to do the same if they found it 'personally constructive'." Our data show that the approval of informal practices correlates with confessionality and religiosity; however, further explanations of possible behaviours should be sought using qualitative methods. In sociology, it is very difficult or almost impossible to determine a causal relationship, thus, even though the deterministic sequence goes from religion to informal practices due to the multiple mediations of this influence (through socialisation, for example) but also due to a number of other influences exerted in societies, we maintain our assertions on the determined correlation.
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